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The Stone Which the Builders Rejected 


A lay sermon by 


Henry A. Watuace* 


It is a pleasure and an honor to speak during the hours 
of regular church service to a Methodist congregation in the 
State of Connecticut. My mother’s great grandfather whose 
name was Horace Agard was a presiding elder in the Berk- 
shire and Susquehanna district in the early part of the last 
century. Although his Methodist church work was in Penn- 
sylvania and Ohio he was born and raised in Litchfield, Con- 
necticut. My mother’s grandfather, James Howell White, 
was born near Marietta, Ohio, to parents who came to that 
settlement from Connecticut in 1789. James Howell White 
was a Methodist minister who was so active in the under- 
ground railway that the church sent him out to Iowa where 
they thought his abolitionist activities would be more appreci- 
ated than in Ohio where the conservative citizenry had thrown 
eggs at his house. Dr. Drummond of the Pittsburg Confer- 
ence wrote my great grandfather after he arrived in lowa 
that if he did not moderate his views on the slavery issue, 
it would blow him sky high. My Methodist ancestor replied, 
“Dr. Drummond, if you don’t change your opinions and your 
attitudes on this great question, it will blow you hell-low.” 
~ My mother, an orphan, was raised by her Uncle Will Wilson, 
another Methodist minister who learned Hebrew after he 
was fifty years of age and who was so impressed with Peace 
as the ultimate objective of life that he called his home, 
Shalom. If he were living today I am sure he would be 
quoting from Jeremiah the famous passage, “Shalom, Shalom, 
ain Shalom. Peace, Peace, when there is no peace.” 

On my father’s side my grandfather, Henry Wallace, was 
a United Presbyterian minister who was serving as chairman 
of the Layman’s Missionary Conference when he died in the 
First Methodist Church in Des Moines in 1916. 

The Methodist side of my family emphasized the New 
Testament—the Psalm singing Presbyterians the Old Testa- 
ment. Both stood for bringing the Kingdom of Heaven here 
on earth. Both stood for active missionary work abroad. 
In the U. P. Church as a boy I used to hear a sermon 
nearly every year on the horrors of the Papacy. The battle 
of the Boyne seemed very close in those days. In spite of this 
early up-bringing I supported Al Smith in 1928; | addressed 
the Iowa Methodist Conference on behalf of Al Smth. The 
Towa Methodists had no enthusiasm for a wet Democrat from 
the sidewalks of New York but they listened to me politely. 
In this connection I cannot help contrasting the tacties used 
by the six priests to prevent me from speaking in Danbury. 
Freedom of expression means a great deal to Methodists and 
I appreciated it more than I can say when Bishop Oxnam 


ba ig sermon was delivered by Henry A. Wallace at the regular 
ete. ocaing service of the South Norwalk, Conn. Methodist 
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three weeks ago said that “when the priests who ery to high 
heaven for religious liberty in Hungary protest his right (Mr. 
Wallace’s) to speak in Danbury and procure a cancellation 
of his engagement, they have yet to learn the meaning of 
religious or civil liberty.” Such a statement is in the highest 
tradition of American civil liberties because it comes from a 
man who has publicly stated that he did not support me 
in the last campaign. 

Twenty years have passed since the Smith campaign and 
again we find ourselves caught up in the great economic, 
political, social and moral forces which are inevitably un- 
leashed following a great war. This time the forces are 
many times as powerful. This time we shall lose our lives 
and our children’s lives if we do not substitute the doctrine of 
the Sermon on the Mount for the doctrine of Machiavelli 
in international affairs. The principle of acceleration is 
now so great in the world of science, especially since the 
discovery of atomic energy that the doctrine of the Golden 
Rule becomes mandatory, not optional. Therefore, on this 
particular morning I would take as text, the sixth verse 
of the fourth chapter of Zachariah, the twenty-second verse 
of the 118th Psalm, and parts of the fourth chapter of 
Micah. They read—“Not by might, nor by power, but by 
my spirit, said the Lord of Hosts.” “The stone which the 
builders refused is become the head of the corner. But in 
the last days it shall come to pass, that the mountain of the 
house of the Lord shall be established in the top of the 
mountains and it shall be exalted above the hills; and people 
shall flow unto it.” “Nation shall not lift up a sword against 
nation, neither shall they learn war anymore. But they shall 
sit every man under his vine and under his fig tree and 
none shall make them afraid: for the mouth of the Lord 
of Hosts hath spoken it. For all people will walk every 
one in the name of his God and we will walk in the name 
of the Lord our God forever and ever.” 

For many years I have told my friends that the Gospel 
according to Mark might have more social dynamite in it 
than the gospel according to Marx—that it was a mistake 
to consign solely to conservative hands the profoundly soul 
stirring and socially re-creating messages of the great 
prophets and insurgents of the Old and New Testaments. 

Fifteen years ago, speaking at the Chicago Theological 
Seminary, I said: “I cannot help but feel that the destiny 
of the world is toward a far greater unity than that which 
we now enjoy, and that in order to attain such unity it will 
be necessary for the members of the different races, classes 
and creeds to open their hearts and minds to the unfolding 
ef the future in a way which they have never done before. 
The stress and strain of the next 20 years are going to be 
peculiarly favorable to such an awakening.” 
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Sixteen years ago, speaking to the Federal Council of 
Churches in Washington, I said: “I am not denying either 
evolution or the law of supply and demand. But I am 
denying the right of a philosophy based on such laws to 
guide humanity toward the infinite richness which is resident 
on the one hand in human nature itself, and on the other 
hand in the capacity of science to exploit the material world 
for our benefit. We are approaching in the world today one 
of the most dramatic moments in history. Week by week the 
tension is increasing to an unbelievable degree. Here reside 
both danger and opportunity. The religious keynote, the eco- 
nomic keynote, the scientific keynote of the new age must 
be the overwhelming realization that mankind now has such 
mental and spiritual powers and such control over nature 
that the doctrine of the struggle for existence is definitely 
outmoded and replaced by the higher law of cooperation. 
When cooperation becomes a living reality in the spiritual 
sense of the term, when we have defined certain broad ob- 
jectives which we all want to attain, when we can feel the 
significance of the forces at work not merely in our own 
lives, not merely in our own class, not merely in our own 
-nation, but in the world as a whole—then the vision of Isaiah 
and the insight of Christ will be on their way toward 
realization. .... We know that the attitude of Luther, Cal- 
vin and Wesley was communicated to millions of people and 
that, interacting with the laissez faire doctrine of the Man- 
chester school of economies and the Darwinian doctrine of 
the survival of the fittest, it unleashed the forces responsible 
for our modern civilization, in both its material grandeur and 
its present collapse. Luther and Calvin doubtlessly acted 
appropriately to the abuses of their days. They have fur- 
nished untold millions with the spiritual strength necessary 
to meet the adversities of the rapidly changing economic 
world. The time has now come for the striking of a more 
universal note. It is time to hold aloft a compelling ideal 
which will appeal to all nations alike. I am sure all the 
noble religions in the world have in them a teaching of this 
sort. 

“Tn the Christian religion you find it in the Sermon on the 
Mount and in some of the sayings of Isaiah and Micah. It is 
time for the religious teachers to search for these broader 
teachings. They are dealing with forces even more powerful 
than the scientists, or the economists. When they have a fiery 
yet clear understanding of this, they will, by working on the 
human heart, so balance the message of the economist and 
the scientist that we will yet be saved from ruin.” 

That was sixteen years ago and I have never lost faith in a 
great religious awakening. But the awakening has never 
come, Now we come to the years that will permit no further 
delay. Now we begin to perceive faint stirrmgs of the 
spirit. Forces long apparently dead are coming to life. 
It is like a March day when the snow melts and the buds 
swell and the birds fly in from the south. But the spirit is 
not as inevitable as the weather. Or perhaps we should say 
that the climate of the spirit is more subject to late spring 
frosts. J have no intolerance in my heart with regard to 
any church. But I do believe that the unforgivable sin in 
any church is intolerance. Therefore all of us who hold 
to the Protestant faith must be deeply concerned when a 
Roman Catholic publication Cum Approbatione Superiorum 
says—“ ... A person must belong in some way to the 
Catholic Church to be saved. We hear much nowadays about 
the right of everyone to practice whatever religion he pleases. 
Catholics, particularly priests, must shun this expression. 
. .. For no one can have a real objective right to practice 
any but the true religion, and Catholics believe that Catholi- 
cism is the only true religion, which God commands all men 
to accept. Every other religion is false, and opposed to God’s 
plan for man’s salvation. **We are trying to make America 
Catholic.** We believe that the rulers of a Catholic country 
have the right to restrict the activities of those who would 
lead their people away from their allegiance to the Catholic 
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Church, **This is merely a logical conclusion from the basic 
Catholic tenet that the Son of God established one religion 
and commanded all men to accept it under pain of eternal 
damnation.” This was published in 1946 in the American 
Keclesiastical Review, a monthly magazine circulating among 
the Roman Catholic clergy with the approval of the heirarchy. 

Of course you and I know that our Catholic neighbors 
do not hold views of this sort. They don’t believe that we 
are heretics because we are not Catholics. They belong to 
our Service Clubs and we have the heartiest goodwill to them 
ag neighbors. But we are concerned when the effort is made 
to identify Protestantism, Judaism, the YMCA, the YWCA 
and Communism. The Methodist Church in particular has 
been singled out for attack by the Rankins and Thomas’. 
Why% The Methodist Social Creed gives the answer. What 
is so subversive about it? Read some of the high-lights and 
ponder— 

“We believe that God is the Father of all peoples and 
races, Jesus Christ is His Son, that we and all men are 
brothers, and that man is of infinite worth as a child of God. 
*We stand for the principle of the acquisition of property by 
Christian processes and **the subordination of the profit mo- 
tive to the creative and cooperative spirit. We stand for the 
rights of racial groups. *Christianity cannot be national- 
istic; it must be universal in its outlook and appeal. War 
makes its appeal to force and hate—Christianity to reason 
and love. The influence of the church must therefore always 
be on the side of every effort seeking to remove animosities 
and prejudices which are contrary to the spirit and teaching 
of Christ. It does not satisfy the Christian conscience to be 
told that war is inevitable.** “The methods of Jesus and 
the methods of war belong to different worlds. War is a 
erude and primitive force. It arouses passions which in the 
beginning may be unselfish and generous, but in the end war 
betrays those who trust in it. **When the teachings of Jesus 
are fully accepted, war as a means of settling international 
disputes will die, and dying will set the world free from a 
eruel tyrant. **The time is at hand when the church must 
rise in its might and demand an international organization 
which will make another war impossible. **We ask and 
claim exemption from all forms of military preparation or 
service for all conscientious objectors who may be members 
of the Methodist Church. We stand for the right of every 
individual and group of individuals to believe in and to advo- 
cate any peaceful method for the solution of any and all 
problems that may confront society. We stand upon 
the single principle of testing every such proposal in the 
light of the teachings of Jesus.” 

Yes, the Methodist Social Creed is subversive—subversive 
of evil, subversive of war propaganda, subversive of hate. 
{ rejoice in the courage of the Methodist Federation for So- 
cial Action when it said— 

“We have called for freedom for such specific groups as 
‘Jews, Communists, pacifists, Socialists, trade unionists, 
Catholics, Protestants, women.’ We do not propose to 
follow the path of some of our misguided and frightened 
fellow Christians in Germany who (by action and inaction) 
helped obliterate the rights of Communists and Jews, real- 
izing too late that in helping dig graves for Communists 
and Jews they were helping dig graves for themselves.” 

Today in the U. 8. and all over the world tensions are 
mounting as a result of hysterical actions on both sides. This 
plays into the hands of those who preach the inevitability of 
war. Personally I shall preach the inevitability of One 
World in freedom at peace—and shall try to reduce the 
tensions which stand in the way of such a world and when 
I speak of such tensions I refer to tensions between re- 
ligions as well as between nations. But I know such a 
world can never come until the United States and Russia 
understand each other. Such understanding will not come as 
a result of Atlantic Military Pacts, Universal Military Train- 
ing, or boasts that we can atom bomb any part of Russia 
any time we want to do so, When we help Western Europe 
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in the name of fighting Russia our money is worse than 
thrown away. I do not defend either Russia or Communism 
when I say there is no end to our present program short of 
depression, bankruptey and war. When we sow hate we 
reap the whirlwind. There is just one way to come to an 
understanding with Russia and that is to talk things over, 
first at the expert level, and finally at the top level. The 
fruitful things to talk about are—general disarmament, elim- 
ination of all methods of mass destruction, stopping inter- 
national trade in weapons of war, resuming free exchange 
of goods, allowing people to travel freely, encouraging ex- 
change of scientific information, distributing international 
relief through a United Nations organization, the elimination 
of pressure—direct or indirect—on other nations, prompt 
action on peace treaties with Germany, Austria, and Japan 
and withdrawal of all troops within a year thereafter. Air 
bases and naval bases of strategic importance should be in- 
ternationalized. I do not claim that understanding with Russia 
on these points will end the conflict with Communism. That 
conflict is inevitable—and communism will win unless capi- 
talism becomes completely permeated with the Christian 
ethics. Due to her extraordinary technical and financial 
power the United States can for a time engage in dollar 
imperialism in the Twentieth Century equivalent to British 
Nineteenth Century adventurism. But all of this will end 
in disaster unless we base our international activities com- 
pletely and utterly on the Christian ideal of Service. What 
we need is a new missionary spirit manifesting itself with 
tolerance and understanding through the United Nations. 
Such a spirit is impossible under the Truman Doctrine, the 
Atlantic Military Pact, and the continuous expansion of 
American armaments. We have trusted in the might and 
power of American dollars and American planes rather than 
in the spirit of service. Since 1945 our acts have been gov- 
erned more by fear and hatred of Russia than by the desire 
to help people. And so today we find ourselves battling with 
the Russians for the privilege of leading the so-called back- 
ward peoples of the world. It is a battle not to help the 
people involved but rather to gain control over the people 
and their resources so as to have them available to use against 
the enemy. The people, whether in China, in Indonesia, in 
Latin America, the Near East, or Africa, know the nature 
of our interest and our offers of help are discounted accord- 
ingly. More and more these peoples may long for the day 
when Russia and America will destroy each other so that they 
ean develop without fear of the two colossal powers. Both 
Russia and the United States may well ponder the prophetic 
meaning of the Psalmists ery—“The stone which the builders 
refused is become the head of the corner.” Truly the races 
and the nations which apparently were rejected and left 
behind by the great powers will yet attain a tremendous 
significance if the giants destroy themselves by throwing 
hatred at each other. The dream in the hearts of men is to 
take care of a little land, a little house, without fear, wor- 
shipping God each in his own way. The age-long dream 
is now being fulfilled by the people of Israel in the Holy 
- Land where they are conducting the most inspiring democ- 
racy in the world today. But today the people of Israel are 
eaught between the United States and Russia as they were 
caught of old between Egypt and Babylon. There is no 
final safety for the Jewish people, whether in Israel, in 
Furope or the United States, until all peoples flow into 
the Mountain of the Lord, until there is complete religious 
toleration and all the nations stop learning war. I am not 
talking about a theocracy imposed from above but a change 
in attitude coming from within. A Theocratie dictatorship 
can too easily lead to inquisitions and the destruction of the 
creative spirit of man. When all people flow to the Mountain 
of the Lord they will realize that the supreme allegiance is 
to the welfare of all mankind regardless of race or elass. 
This is the supreme test in attitude. By changing terminology 
but holding to the essence I believe it is possible to get_com- 
munist cooperation once they are convinced that Christianity 
is not identical with hypocracy and reactionary capitalism. 
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The Communists are religious fanatics and not nearly so 
materialistic as they claim. In a sense they are a reflection 
of our Christianity and our Capitalism. While I know that 
there are some communists who believe in God and the social 
gospel of Jesus, I have no illusions that any leading com- 
munists will ever embrace Christianity and still remain in 
power. At heart the Communist hierarchy is still anti- 
religious because it is certain that most men of religion 
will do everything they can to destroy Communism. They 
believe that Christianity is used to exploit the people for the 
benefit of the privileged few. To set these fears at rest and 
start the world on the path to an abiding peace I am sure 
the Catholic Church could make a tremendous contribution if 
the Hierarchy would proclaim its stand for the complete sepa- 
ration of Church and State in all the countries in the world. 
John Foster Dulles speaking at the Federal Council of 
Churches meeting a few days ago made it clear that he is 
gravely disturbed about the North Atlantic Military Alli- 
ance. He fears that when we bring U. S. military might 
directly to Russia’s borders especially in Scandinavia we 
are making an offensive threat which is not counterbalanced 
by its defensive value. He recognizes that Russia has no 
present intention of using war as an instrument of national 
policy but he fears if we push beyond a certain point 
the leaders of the Soviet state may feel so imperilled as to 
set the Red Army in motion. He urges that national policy 
be made by civilian leaders and not by the military. Truly it 
is refreshing to hear this note of sanity being sounded in the 
presence of leading Churehmen when the world is continu- 
ally being rocked by spy stories. Yes, Churchmen are be- 
ginning to move in areas where they perceive their vital inter- 
ests are at stake. The organization known as Protestants 
United is out to raise a million dollar fund to campaign 
for the maintenance of the traditional American system of 
separating church and state. Bishop Oxnam on February 
3 stated that “religious liberty means freedom for Roman 
Catholics in Hungary and also freedom for Protestants in 
Spain, Colombia, and the Argentine. We wish religious lib- 
erty, we wish that liberty for all but we must face the fact 
that when a church insists upon being both state and church, 
its political activities as a state may seriously jeopardize 
its liberties as a church.” I for one believe that the problem 
which Bishop Oxnam describes is far graver even than he 
realizes. From this problem as well as from Russia stems 
the increasing tensions, the deepening hatreds, the atmosphere 
of distrust and fear. Russia doesn’t want war and the 
Catholic Church doesn’t want war but as long as this atmos- 
phere of distrust and fear continues the munitions makers 
will utilize it to their very great profit and the ultimate 
destruction of mankind. Against these mighty forces we 
must summon all the strength that is within us while there is 
yet time. The Protestant conscience of America is a mighty 
force but slow to move. It moved in the fifties of the last 
century. I pray that it may move in the fifties of this century 
and that America will yet be saved from depression, war and 
moral insolvency. 
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THE REV. CHARLES W. LEE, Federationist and pastor 
of the Methodist Church at South Norwalk, Conn., had 
Mr. Henry A. Wallace as his guest sermon on Laymen's 
Sunday, which was celebrated in his church on March 13. 
The sermon, which is reprinted in this issue of the BUL- 
LETIN, was broadcast over radio station ess baie! was 

romptly beseiged by protests, mostly trom Roman 
Bathelics. Kielce Ss eels backed by the New 
York East Conference Chapter of the MFSA, the Norwalk 
Ministerial Association, and his own Official Board. At 
this show of support, the radio station restored the 
church's air time, which had been cut off following the 
Catholic protests. 


The Harmony of Science and Religion in 


Today's Troubled World 


EK. U. Conpon * 


If one undertakes to speak of the harmony of Science 
and Religion, it is quite evident that he must have in mind 
a particular view about science and religion which can be 
harmonized. Certainly in the past there has been anything 
but harmony between science and religion. It is our task 
to see if we can get a satisfactory view of both in terms of 
which there can be harmony. 

I believe that such a solution exists. Our attitude toward 
life and society can be greatly improved by a developing 
understanding of this basic harmony. 

Often we find it convenient to summarize a complicated 
matter in a short phrase or slogan. We often hear debated, 
in various contexts, the question, which has almost become 
a cliché, “Do the ends justify the means?” In this lies 
the formula for harmony which I am going to try to suggest. 
It lies in this, that our best hope for the world lies in the 
development of a society in which scientific means are used 
for religious ends. 

Religion begins with Faith. This is especially well under- 
stood by those to whom some degree of religious insight 
finally comes after years of life without it. 

Religion begins with Faith: simple, uncomplicated, unrea- 
soned, unswerving faith that there is a Divine order in 
the world, that there is a Supreme Being whom we call 
God, and that all we see about us including ourselves is 
His creation and has, for Him, meaning and purpose even 
though we but dimly perceive a small glimpse of that mean- 
ing and purpose. 

Some may find that their Faith is aided and strengthened 
by metaphysical, philosophical or theological argument based 
on verbalistic logic. For my part such reasoning is not 
only no help, but an actual hindrance, in that it complicates 
and distorts the truth of simple yielding and submission 
to God’s will which is Faith: that yielding which is not 
simply the duty but the wholesome delight of His children 
who have seen the Light. 

From the simple beginning of Faith in the existence of 
God and a Divine purpose there necessarily follows in 
ourselves a sense of responsible participation in the moving, 
changing world in which we live. There follows, as real 
experience, a sense of relationship with our Maker, and a 
sense of duty to Him, guidance from Him, a strengthening 
from Him which lessens our own inadequacies, and above all, 
a sense of wonderment and joy at the splendid harmonies 
of His creation. 

From such a beginning comes the deep recognition that 
we are all God’s children, and the discovery that we can 
serve Him so much more responsibly and effectively by 
joint efforts than by feeble selfish actions of our own. This 
discovery includes too the recognition that some men have 
deeper religious insights than others, or at least have greater 
powers of conveying religious truth to their fellow men, 
and from this fact springs the social nature of worship—a 
much more important and enriching thing than joint effort 
in material enterprises. 

Our religious insights are therefore more than our own 
individually, in that they are strengthened and deepened 
by the teachings of the men of great spiritual strength of 
all time, and especially by the teachings of the unique Son, 
Jesus Christ. 

The essence of religion is, as I see it, faith in God and 
the sense of responsible participation in His creation which 
this gives, including social responsibility toward others as 
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being His children, and the Faith that we are not isolated 
from Him, but that we ourselves, as have our fellow men 
in the past, do now receive strengthening and guidance 
from Him through reverent worship. 

Religion in times past, and to many people today, has 
meant much more than this. But nevertheless I think 
that the essence is about as I have stated it, and that if 
we get all of that fully and deeply we need ask no more. 

But to many people, religion is more than this in being 
associated with a particular mythology giving a particular 
account of the circumstances of the origin of the world, 
and of the particular social group or tribe whose religion 
we are considering. It usually includes a great deal of 
specific, and more or less legendary, history of the social 
group in ages past, including much circumstantial detail 
connected with events in the lives of those who have con- 
tributed greatly to the store of religious wisdom of the 
people. And it usually also includes much formalism con- 
nected with specific rites of worship. 

With all reverence and a profound desire not to offend 
any who feel otherwise, it nevertheless seems to me that 
these latter things are not the essentials of religion. Most 
of the religious controversy of the past—bloody wars, impris- 
onments and torture included—have been over points of 
detail about this side of what men call Religion. But I 
feel that such things are unessential as compared with the 
Faith and Trust in God and the sense of responsibility 
toward Him which is the essence of Religion. 

The circumstantial details are not really important. It 
does not really matter that the Sermon on the Mount was 
given on a hill. What matters is the compact wealth of 
Truth it contains for men in all ages. 

What I have called the essence of Religion is that which 
all great religions have in common; and what I have called 
unessential are the points of detail which attach to the 
particular legends of a particular group, and which even 
within that group can be given divergent interpretations, 
or can be erroneously transmitted through faulty record 
keeping. 

The evolution of man’s religious insight has been marked 
by a steady growth in the realization that particularity of 
all kinds is too limiting a framework within which to try 
to contain the immensity of God’s creation. 

One of the greatest of human failings consists in the 
overwhelming desire to come to conclusions and settled 
opinions about specific questions without getting the facts 
or a clear understanding of them. We see ample evidence of 
this in the cosmological conjectures which are offered as 
part of every early religious system, and in the theories 
of disease and its treatment in early times, and in the 
recipes of the ancient alchemists, and even in some political 
and social ideas of our own times. 

This desire for settled certainties is so strong in many 
people that they are made acutely unhappy, or even patho- 
logically neurotic, whenever a fact of observation thrusts 
itself upon them which they cannot force into their adopted 
inelastic outlook. 

Kyven poor old Socrates suffered from this trouble, for 
in the Phaedo he is made to say: “I decided to take refuge 
in argument from the confusion of the senses... .” In 
so doing he took a backward step in human development 
which is the more regrettable because of the tremendous 
influence which he has had on the humanistic tradition of 
our civilization. 

(Continued on page 80) 
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The Pact 


As these words are being written, the so-called North At- 
lantie Security Pact is being initialed in Washington. It is 
far and away the most momentous event in world history 
since that August day almost four years ago now when the 
first atomic bomb was parachuted down over Hiroshima. 

It is both momentous and sad, for it marks the end of the 
brief period of hope out of which the United Nations was 
born. Whatever Mr. Acheson may say about the new pact 
as “bolstering” the United Nations, the fact remains that it 
represents the final abandonment of the U.N. as the primary 
defense of the western world against war and a return to 
the old balance of power system which, far from preventing 
war in the past, has plunged the world into two of them 
in a 25-year period. There is, unfortunately, little reason to 
expect that this new alignment of. power blocs will make 
for peace any more than did the old ones. Indeed less, for 
under the terms of the North Atlantic Pact the power to 
declare war is taken away from Congress and given to the 
Department of State. And for diplomats, war is only the 
final and weightiest method of winning an international 
argument. 

The Federal Council of Churches at its Cleveland meeting 
refused to go on record in support of the pact, referring the 
matter back to its executive committee for further study. 
This undoubtedly gave something of a start to the representa- 
tives of the Department of State who had come on from 
Washington to explain the pact and get the churches behind 
it. We are glad that the opposition to indorsement was led 
by a Methodist, Dr. Ernest Fremont Tittle. 

It is a misnomer, of course, to call this a “North Atlantic” 
Pact, just as it is a misnomer to call it the kind of “regional” 
pact justified under the United Nations charter. The “North 
Atlantic Community”, of which so much is being made, 
certainly does not include Italy, which is not even remotely 
an Atlantic power. And a “region” which stretches from the 
Arctic to the tropics is something much more than a “region” 
as envisaged by the U.N. Charter. It is also a misnomer to 
speak of the pact as uniting the “free” world, for there is 
certainly nothing “free” about Portugal, and there will be 
nothing “free?” about Spain and Western Germany’ when 
they are brought into the alliance. 

Above all, it is a misnomer to speak of the arrangement 
as a “peace” pact. It sounds nice to talk about a “peace” 
pact, but all the concomitant activity bespeaks war, not 
peace, General Omar Bradley, in a speech before the Jewish 
War Veterans in New York on the day after the pact was 
signed, called for military supplies to equip the western 
European armies, and after the supplies, of course, it 1s only 
a short step to the men. So in addition to the billions of 
Marshall Plan money and the billions we now spend on our 
own armed forces, we are to spend billions more to raise, 
arm, and equip Western European troops. Already we are 
spending more per capita on military expenditures than any 
other counrty in the world—$120 as over against $60 in 
~ Great Britain and $20 in Canada! We are bringing back 
to Europe its ancient curse—the large standing army, and 
at the same time we move ever farther away from our own 
democratic ideals and practices. How long can this process 
go on. Where shall we stop? ; 

If all this were essential to our defense against aggres- 
sion, there might be some justification for it. But it is not. 
As Mr. Dulles correctly said at Cleveland, there is no indi- 
cation that Russia intends to attack anybody now or in the 
near future. Contrarily, she, like us, fears attack, and the 
North Atlantie Pact gives her more reason than ever to fear 
it. How would we feel if a Russo-Latin-American “Secu- 
rity” Pact had placed atomic bombers in Cuba, Mexico, and 
Panama? What would our reaction be? 

How much more sensible would it not have been for 
President Truman to have accepted Premier Stalin’s invita- 


tion to a meeting! This is what the Episcopal Address to _ 
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our General Conference called for last year, and it is what 
all churchmen who work and pray for peace are ealling for 
now. 

For if war comes, it could not be won. Russia could not 
win it, nor could we. If, as Mr. Dulles and other seasoned 
observers insist, Russia is not going to attack us, and, as Mr. 
Acheson and President Truman insist, we are not going to 
attack Russia, then why can there not be a meeting of minds? 
Rival economic and political systems have existed side by 
side in peace throughout the world’s history. Why, then, 
must we continue in the murderous assumption that only now 
are capitalism and socialism mutually exclusive? 

If such a meeting cannot be arranged now, the day will 
come when the war-weary, peoples of the earth, eastern and 
western alike, will excoriate the memories of those who, 
in the interests of pride and selfish nationalism, put obstacles 
in the way. 

Let us have done with pacts, alliances, and balances of 
power. Let us wholeheartedly support the United Nations. 
Let us stop spending money that should be going for housing, 
research, education, and health for war and destruction. 
Let us regain our sanity. 

Let us have peace. 

Auson J. SmitH 


A NOTE ON FLATTERY 


We sometimes think that we hate flattery, but we onl 
hate the manner in which it is done.—La Rochefoucauld. 


THE PATH OF TRUE LOVE 


"Dearest Annabella,’’ wrote John, "Il would swim the 
mighty oceans for one look into your deep blue eyes. | 
would walk through a wall of flame for a single touch of 
your tiny little hands. | would leap the deepest chasm 
for a word from your lovely lips. As always, 

Your John. 

P.S.—I'll be over Saturday night if it doesn't rain." 

—Sherrill Times. 
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Behind the Headlines 


Our religious leaders are now faced with the fact that the 
Atlantic Pact and its Siamese twin the Rearmament Plan 
constitute the regional military alliance which the Federal 
Council Cleveland Conference said was “no substitute for 
relief of human needs”. Instead, as the last possible move 
in the cold war, this program brings within sight the point 
on the road toward the great destruction beyond which 
there is no turning back. 

This joint agreement is not a regional pact within the 
U.N. framework which the Conference said was desirable 
if’ based on “a natural community of interest.” The original 
announcement of the State Department was that the Atlantic 
Pact was one of the “regional arrangements permitted by 
the Charter.” But no such claim ‘appears in the text. The 
term is not even mentioned. The purpose and function of 
“regional” arrangements “is to act to secure peaceful set- 
tlement of disputes,’ and to act only as authorized by the 
Security Council. The Pact goes far beyond these points. 

This it does by operating under Article 51 of the Charter 
whose language it closely follows in its own Article 5 which 
contains the hard core of the commitments made by the sign- 
ers. This article has to do with an “armed attack” upon 
any of the members of the U.N. It gives to those attacked 
the right of individual and collective self defense. It then 
provides that the measures taken shall be at once, and con- 
tinuously, reported to the Council; and “shall be terminated 
when the Security Council has taken the measures necessary 
to restore and maintain international peace and security.” 
This. provision is only words on paper. They have no more 
meaning than has the veto in the case of military sanctions 
against a major power. They have no practical value. If 
the Soviet Union ever attacks, the Council procedure will 
not be invoked. The Pact procedure will have done all that 
could be done. The defensive counter attack would be full 
seale war. World War III would already have started. That 
is why the Pact procedure includes actual planning for total 
war. 

What has happened is that the division of the world into 
two antagonistic blocs, precipitated by the cold war, has 
made unreal the Charter provision about resistance to armed 
attack. Consequently there is a much larger meaning to 
the fact than the attempt to resist aggression. The State 
Department has been quoted as saying that the objectives 
are: “to remove the fear of aggression; to reduce the 
risk of aggression; to put Western Europe in the best posi- 
tion for a possible war against the Soviet Union.” This 
means that the preparations of the Pact General Staff, op- 
erating before it was signed, must go beyond resisting attack. 
Since war has come to be waged in the air as well as on 
land and sea, the old saying that the best defense is offense 
is truer than ever. 

That is why this Pact and the Rearmament Program, pre- 
sented as collective defense against armed attack, are in 
fact the completion of the strategic encirclement of the Soviet 
Union with bases for air and naval attack which began to 
be planned in preparation for the “preventive war” soon 
after VJ day. This is a repetition, in wider form, of the 
cordon sanitaire which was attempted after World War 
J. That was the reaction of the capitalist world to the 
emergence of the first socialist state under Bolshevik leader- 
ship. This is a similar reaction to the amount of success 
of a socialist society under communist leadership, demon- 
strated by World War II. Then it was an attempt to confine 
the socialist experiment within its own borders. Now, blindly 
confusing the expansive power of communism as an historic 
world movement with the purposes of the Soviet state, it 
includes an attempt to destroy or cripple that state and the 
society it temporarily expresses. State Department officials 
talk about defense against armed attack, but the generals 
who have to conduct the war write about destroying Soviet 
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industrial cities, and ignorant civilians incited by official 
propaganda, talk about exterminating Soviet citizens as 
though they were vermin. 

The extent to which the Pact goes beyond the purposes and 
procedures of the U.N. is revealed in Article IV which has 
gone almost unnoticed. It is only one sentence long. “The 
Parties will consult together whenever in the opinion of any 
of them the territorial integrity, political independence, or 
security, of any of the parties is threatened.” Everybody 
knows what territorial integrity means. An invasion 1s easily 
recognized. But what is security, beyond protection from the 
armed attack that is justifiably to be resisted, and is provided 
for in Article V? More especially, just what is meant by 
political independence? Can a threat to this be stretched 
to cover any political attempt to change the economic 
order? And for what purposes are the Parties to the Pact 
to consult together concerning these vague phrases, outside 
the frame work of the Charter which offers them mutual 
protection against armed attack? 

Tn the advance discussion of the Pact, some of its defenders 
indicated that they wanted to prevent a repetition of what 
happened in Czechoslovakia. They spoke of intervention 
in behalf of any government “threatened by revolution in- 
spired or directed from without.” They mentioned Greece 
and China. But neither in Greece, China or Czechoslovakia 
has any proof yet been offered of direction from without. 
As to inspiration, how is that to be determined? Certainly 
in the cases cited there has been considerable inspiration 
from the democratic revolution once achieved by the people 
who founded this nation and tried to hand that right to pos- 
terity in the Declaration of Independence and the Bill of 
Rights. 

In this excursion beyond the U.N. Charter we run again 
into the confusion between aggression in the plain sense of 
armed attack and what is vaguely called communist expan- 
sion. The confusion becomes dangerously worse confounded 
when those who proposed and drafted Article IV talk about 
“indirect aggression.” Such terms lead into a twilight world 
of unrecognized dangers which the U.N. cannot, and would 
not enter. Obviously it is not, and cannot be, the business 
of the U.N. to try and stop communism; nor to concern 
itself with the attempt of any nation to change its political 
and economic system; nor to consult together about these 
things under vague language about threats to security and 
political independence. In its attempt to contain communism, 
the cold war has already deprived the Italian people of rep- 
resentatives of their own choosing. If a Pact that permits 
such actions is ever approved by the U.N. that will be 
the beginning of the end of that organization. 

The clause in the Pact that leads in this direction can, and 
will, be considered by a large part of the world as an at- 
tempt to freeze existing governments. Any new leftist gov- 
ernments can be assumed to be inspired or directed from 
without. Already the attempt of the Indonesians to secure 
political independence has been so-labeled. So has the revolt 
of the Malayan tin and rubber workers against unbear- 
able working conditions. How far the originators of the 
Pact are likely to go in this direction is shown by the State 
Department’s objections to Senate attempts to cut off ECA 
subsidy to the Dutch government as long as it continues re- 
pressive war against the Indonesians. Add to this what 
we have done in China, and are still doing in Greece, and it 
is plain enough that this Pact, under the guise of resisting 
communist aggression, covers plenty of opportunities for sup- 
porting capitalist repression. 

This is the natural result of a policy which on the one 
hand confuses movements created by unmet human needs 
with attempts at Soviet domination, and on the other hand 
is blind to the extent to which its proclaimed resistance to 


Soviet aggression covers its attempt to expand the domain 
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of capitalism. These confusions naturally lead to action based 
on the old fallacy that peace can be secured by preparing 
for war, planning war, and threatening war. The one certain 
result is the militarizing of the United States. Military men 
were the first consultants on this Pact program. It will have 
to be directed by military men. Instead of taking the brass 
hats out of policy making it increases their duties and en- 
larges their power. The Pact beconies the center of our 
foreign policy, around which all else revolves. 

Ts this result, with all that it means in the increased risk of 
war, and also of the destruction of our democracy, unavoid- 
able? Is it necessary? Where is there any actual threat of 
armed attack upon Western Europe? John Foster Dulles, 
says he ean see no evidence that Russia is preparing to 
attack. Also that he knows nobody in responsible position, 
either civil or military, who thinks that Russia is preparing 
to attack. The businessman’s magazine U. S. News and 
World Report recently had its correspondents enquire con- 
cerning this matter in both Washington and London.’ Their 
report was that in neither place have the governments any 
evidence of military preparations in Russia. On the contrary 
the evidence they have is that no sufficient economic base to 
support military aggression exists. Also that the gov- 
ernment is engrossed in other things, particularly long time 
economic plans and the further political education of the 
people. 

If there is no real threat of Soviet attack why then the 
Atlantic Pact-Rearmament program? Part of the answer 
is the State Department statement that it will not re- 
cpen discussions with the Soviet Union until it has the Pact 
and then the Russians will have to surrender to our diplo- 
matie demands. This is dictation not negotiation. It is 
diplomacy relying upon the threat of force, not upon reason 
and justice. It has not worked so far; and it will not work. 
And then? 

The other part of the answer is the need of a declining 
economy for more war orders. The Pact-Rearmament pro- 
gram offers a 20 billion subsidy to Big Business and High 
Finance. And when this pump priming is not enough what is 
the next step? Can war give any real answer to the economic 
needs of the people, who have been deprived both here 
and there of minimum social welfare by the military section 
of the budgets? Who then will restore a twice devastated 
Europe and Great Britain? 

This pact is for twenty years with re-examination in ten. 
How many of the governments our policymakers think they 
have bought or bolstered with ERP will be in existence ten 
years from now? Or five? 

The war the Pact-Rearmament program prepares for can- 
not be waged without the support of labor. An English dele- 
gate to the Scientific and Cultural Peace Congress told us 
that most of British labor will not produce materials for a 
war against Russia. The top Italian labor leaders told 
George Seldes that the moment war starts the Italian workers 
will, without orders, drop tools. The French labor high com- 
mand, non-communist and communist equally divided, told 
him the French workers would not support a war against 
the Soviet Union. 

The military, the political, the economic foundation of this 
Pact-Rearmament program is basically deficient. To save 
the world and themselves from the destruction its fall will 
bring about is now the supreme responsibility of the Ameri- 
can people. Their immediate action should be a united de- 
mand for the reopening of discussions between the U. S. and 
the Soviet Union. EV W 
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Not in Your Papers? 


When our B-50 bomber circled the world it refuelled at 
four American bases. Only one of them was on our soil. 


The National Small Businessmen’s Association is spending 
thousands on full page ads against repeal of the Taft-Hartley 
law. Among its contributors are Goodrich, Firestone, Good- 
year, Socony Vacuum, Standard Oil of Indiana and New 
Jersey, Chrysler, and Republic Steel. 


When Brig. Gen. Wm. H. Draper, Under Secretary of the 
Army recently retired he said he had “enjoyed and benefited 
tremendously from the many interesting assignments and re- 
sponsibilities.” He came from Dillon, Read and Co. who 
started the rebuilding of the Ruhr in ’26 by loaning 100 
millions to Thyssen. He was largely responsible for reversing 
the Potsdam agreement policy eliminating “excessive con- 
centration of economic power in Germany”. This was to 
prevent surplus production again being used for war. The 
Draper mission to Japan reversed the attempt to remove 
Zaibatsu control of the economy in favor of “experienced 
management groups”. This kind of control is now “a cer- 
tainty and a necessity” for Western Germany say AMG offi- 
cials. So managers of pre-war steel combines are now on the 
board of trustees for the Ruhr steel industry. 


Gunnar Myrdal, famous author of the race question, Chief 
of European U.N. Economie Commission, is convineed by his 
own experience in that capacity that one can deal with the 
Russians in that field. 

Seott Nearing points out that the U. S. now has economic 
and political world dominance, outside of China, Eastern 
Europe and the U. S. S. R., through economie control and 
armed power. Capitalist insistence on trying to sell more 
than we buy leads the most productive nation to give away 
the surplus to deficit nations at the cost of the taxpayers. 
This in turn leads to dictating the economie and political 
policies of the recipient nations, and to its counterpart—our 
dictatorial diplomacy in the U.N. 


From an American Indian: “White man come to America. 
Indian have all the land; white man have the Bible. Now 
white man have the land; Indian have the Bible.” 


From The Aryan Path, Bombay: “The American way of 
life, as described by its noisiest advocates, is a Mammon 
way. Godliness met Mammon front to front on the North 
American continent. Mammon has won the first round of 
the contest. There is no longer a serious question as to 
whether the American way of life is a way in the service 
of God or of Mammon. The issue which confronts the Amer- 
ican people today is a simple one—can man serve Mammon 
and survive? 


According to the President’s council of economic advisors, 
consumers bought in ’48 a smaller share of the nation’s goods 
and services than ever before in a peacetime year for which 
statisties are available. In their opinion the crisis will come 
when government expenditures drop drastically—when and 
if foreign aid and the cold war end. 


U. S. News and World Report shows by charts that federal 
outlays to business for fiscal year ending June 30, 748, 
amount to 1514 billions which is a 68% rise in national 
spending. For fiseal year ’49 this federal buying as budgeted 
amounts to 201, billions. Military buying accounts for most 
of this increase. “This government buying is being looked 
to as the chief sustaining factor in a period of business un- 
certainty.” 


Democracy in China 


Mrs. Frep FisHer * 


If I were to take a text, I would take “And if I yet be 
lifted up from the earth,” with the emphasis on those three 
words, “I will draw all men unto me.” As I look over 
the world and the mission fields and the expansion of 
the Christian Church throughout the Far East and Africa, 
it seems to me that we have confused religion and Christi- 
anity and connected it so completely with the American way 
of life and Western civilization that we have almost for- 
gotten to lift Him from the entangling civilization with 
which we have been surrounded. “I if I be lifted up from 
the earth will draw all men unto me.” ‘The challenge of 
Christianity today is to incarnate Him in every new setting, 
to attract and make Him winsome, and not make Him go 
through a civilization in order to become Christian as Peter 
once tried to make the Christians go through Judaism. So 
you and I are challenged today not to force people to be 
carbon copies of the American way of life or the American 
people, but to take the words and life of Jesus, transfer 
our Christian experience to them, and let them develop their 
way of life after their own manner. 

I think it was John Hay who said, “He who understands 
China in the next era will influence the world more than 
any other person,” because China is one-fifth of the world 
or one-fourth of the world’s people. In size, China counts 
third in the world. 

You don’t have to read more than one book on China 
and that is J. K. Fairbank’s “The United States and China.” 
He gives the philosophy of China, the history of China, 
the religion of China, the civilization of China, the culture 
of China, the personality almost of the Chinese people, and 
the composite picture is there given as a background of 
present-day conflicts in China. He says “the greatest error 
that any person can make in looking at China today is to 
look at it as a Russian expansion.” That is the error into 
which most American people have fallen. 

The one idea that people have about China is that if 
we withdraw our military support and our naval base and 
our marines and our military aid, Russia will simply swoop 
in and take China. Russia would have to swoop 6,000 miles 
to get into China. Russia has 6,000 miles of territory. 
It would be very difficult for her to stretch forth her arm 
to rule China. That would be her Waterloo. It would 
be any country’s Waterloo. 

This thing in China is a revolution. It would have been 
going on if Karl Marx had never lived. Although the three 
leaders of the Communist part of China are avowed Marxists, 
nevertheless they have already begun to adapt Marx’s theo- 
ries to China because everything has to be adapted to China. 
This thing has gone on for a hundred years. What is it 
that’s gone on in China for a hundred years, which is now 
spreading into Indonesia, which is now spreading to Malaya, 
which we will hear of pretty soon in the Philippine Islands, 
which we are going to hear of more in Japan as the anti- 
American feeling grows? Even D. MacHvoy, the corre- 
spondent, has written in the Reader’s Digest recently of 
this anti-American feeling and the growth of it and saying 
that we should get out of Japan before the anti-American 
feeling is too strong. This peasant uprising is spreading 
over India; we will hear of it in Africa next. Read “Cry, 
the Beloved Country.” This thing rising in China has 
come farther than in any other country, perhaps because 
China is coming to assert herself, feeling her wings are 
stronger, and the peasant rising is demanding an outlet 
and an expression. 

A hundred vears ago the Taiping rebellion was on. 
America had had dealings with China before that. In 1784, 
before our Constitution was written, we sent a boat over 


* Wife of the late Bishop Fisher, ex-missionary, lecturer, world 
traveler. i 
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Our government 
It went to 
Kings, 


to China called “The Empress of China.” 
gave to Captain Green this very amazing letter. 
the “Most Serene, Wise and Prudent Emperor, : 
Republic, Princes, Dukes, Karls, Barons, Lords, Counceil- 
men who shall see this or hear this letter read” and it 
requests them to receive him as guest and to treat him ita 
a becoming manner.” . Which they evidently did! But 
only for a while, because the British came soon and the 
Opium War came with them. They didn’t like the British, 
and the Americans took advantage of the British extra- 
territoriality. Then they said this to the Americans: “You 
Amerieans like all men. Come first time China, very good 
gentlemen. I think second, third time more you come, you 
make on same Englishmen, too.” ; : 

A hundred years ago the Taiping rebellion started in 
China with a Christian impulse. The head of it was a 
Christian. He wanted to break down the old customs. 
He started this enormous rebellion from south China and 
even got to Nanking and took the Wall down. The old 
city they didn’t enter because the gentry went out and 
bargained and bartered, and gave them money and saved 
the city. But what did America do? 

America sent over General Ward, but he didn’t get on 
very well. Probably he was too democratic to fight for 
the decadent Manchu Empire, so he gave it up. The British 
sent General Gordon, often called “Chinese” Gordon. He 
trained soldiers for the Manchu Dynasty that battered 
against the Taiping rebellion and crushed it and ten million 
people with it. So China lay crushed so far as any people’s 
rebellion was concerned until about forty years ago. 

The Western nations made a pattern in the Taiping 
Rebellion which was continued almost consistently at every 
uprising of the Chinese people against the Manchu Gov- 
ernment or against landlords or against suppression. 

In 1898 when the moneyed inter-locking directorate was 
in Peiping, they gave money to that still decaying govern- 
ment. Sun Yat-sen lived in London, America, Singapore, 
France, San Francisco, Berlin, getting money for his revolu- 
tionary movement, with a price on his head for twenty-five 
years. When he came back, America with the other Western 
nations (Russia and Japan, France, Germany, all of them) 
united not in backing Sun Yat-sen but in backing the most 
reactionary leader in China—so reactionary, wily and astute 
that he double-crossed the old empress dowager and she 
sent him on a long sick leave. I don’t know what’s going 
to become of Chiang-kai-Shek, but he will probably break 
a lee or an arm and will have to go on sick leave. That’s 
the Chinese way of sending people some distance. 

The Western governments and the so-called democratic 
governments, among which was America, repudiated Sun 
Yat-sen and supported Yuan Shi-Kai, that corrupt official 
who after a few years in power tried to make himself 
emperor and very fortunately died. When he died, he left 
China to the merey of the warlords. 

People come to say to me, “China has been fighting 
forever.” This is nothing new. 

She hasn’t been fighting forever. This period of the 
warlords was a new thing for China; it was a completely 
devastating period. When I first went to China it was 
quiescent as all oriental countries were quiescent then. I 
was there before the Manchu bowed themselves out! I shall 
never forget the first China New Year. 

I had been there a few months and learned much eti- 
quette—just what to say because I was headmistress of the 
school and the governor was arriving. He came in with his 
red calling card—that big one. And he had the big red 
umbrella of authority. It was wonderful pageantry! And 
then the sedan chair came in with wonderful manner. It 
dipped down and when the sedan chair dipped down the 
booted official, the governor of the great province of 
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45,000,000, stepped out. There he was with a erystal ball 
on his head, ‘up-turned brim with red fringe and peacock 
feather flopping down over his beautifully cropped queue 
which ended in a long silk tail which bobbed against his 
satin gown. And there I was in front of him. He had 
on a silk needle sable coat that covered him, and the poofoo 
on the front of his sable coat. And then he immediately 
dropped on his knees on the floor, and I dropped on my 
knees over there; facing him. And he put his hands in 
front of him and knocked his head on his hands nine times. 
All silently, I did the same thing. Facing him. We were 
just saying Happy New Year to each other. That's all. 

But you know there were good people in China, even then, 
who were dead wrong. You this morning have been talking 
about the good people in the world who are dead wrong. 

IT had a letter from a woman in Nanking. She had never 
seen me. She wrote to me, “You are young. And you 
don’t seem to know what you are doing, but when I hear 
of the things you are doing down in Nanking, of the Kow- 
towing to Chinese officials, I want to tell you that I have 
lived in China for twenty-five years.” (She was a good 
woman.) “And the American bows the knee to no man.” 
That was that! I had to answer the letter. I thanked 
her for it (and asked God to forgive me). And I told her 
my mother had brought me up very well, and that I would 
hate to go back and face my mother, a well-bred woman, 
if I allowed the Chinese to outdo me in etiquette. I lived 
by Chinese etiquette, ate Chinese food, and hoped to make 
friends in China of the Chinese. 

You would be surprised to find out how far that thing 
has penetrated. An American bishop of China told me he 
was going to bring every American out of the Communist 
territory by command. Of course, we have changed our 
tune since the Boston General Conference. But we had 
a very high tune then, just about what was written me by 
the American woman who had lived in China for 25 years. 
And just what it used to be in India when we cared more 
to make obeisence and to be loyal to the British rather 
than the Indians. It is basic in every country. 

I have brought quotations from “Cry the Beloved Coun- 
try,” in Africa; it is the same story the world around. 

So when Sun Yat-sen came to our city, he came riding 
on a white horse with his much cheaper suit, Western because 
he had lived in Western countries so much—not because 
he was less Chinese, doffing his battered hat to the people, 
the people, the people. I was reminded the other day of a 
Chinese friend who said he knew me a hundred years ago 
when Sun Yat-sen first came in. “You sang in Chinese 
at that first reception to Sun Yat-sen.” Anti I did, and 
I was fortunate to sit beside that great spirit, the father of 
China’s republic, at a feast that day. I reminded Madame 
Sun Yat-sen when I had that visit with her just before I left 
Shanghai a year ago, and as I looked at his portrait above 
her mantelpiece, I told her about that day when I first met 
him and sat for hours, because a feast in China in those 
days was a matter of hours—a half day—and when he dis- 
_-eussed his whole philosophy and the wrong people asked him 
the wrong questions constantly during the meal. One of 
them said, “Dr. Sun, you have gone round the country so 
much. Therefore what do you prefer: knife, fork or 
chopsticks ?” , 

I knew that was the wrong question but she didn’t know 

much about China. “Madame,” he said and he straightened 
~ up as there was an ominous silence. “Madame, civilization 
proceeds from the simple to the complex, from the barbaric 
to the highly cultivated. There was a time in our history 
when we, too, used spears and prongs, but not now. We 
use chopsticks.” ' é 

But America didn’t stand by Sun Yat-sen, neither did 
any other so-called Western democratic power. And so the 
ruler died and China was left to the warlords. And in 
1922 a few of the thinking young men decided to start a 
little Communist party. But in 1924 Sun Yat-sen had been 
greatly impressed by Borodin in China and had already 
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sent Chiang Kai-shek to Russia. Chiang Kai-shek later, as 
you know, sent his son to Russia, and he married a Russian 
wife. Chiang Kai-shek went to Russia and went earlier 
to Japan. Sun Yat-sen was greatly impressed by Borodin. 
He invited B. to establish a Communist party after the 
pattern of the Soviet party in Moscow. He also asked 
him to establish a military academy, which he did, and 
Sun Yat-sen put Chiang Kai-shek into the directorship of 
that military academy. Then they realized—Sun Yat-sen 
realized—that these warlords were collecting the taxes, were 
getting their own armies larger, making them stronger over 
the country, and that he would have to go to South China 
where he had some power and prestige and would have to 
begin from the South to build up toward the North to try 
to gain one warlord after another and would have to win 
them with military power. This he began. And Sun Yat-sen 
went to Peiping and in 1925 he died. 

And there was China. 

The left wing, or the people who wanted to help the 
peasants, began to be more and more interested in the 
peasants of China, interested in doing something about land- 
lordism, introducing something that Sun Yat-sen had said 
in the only will he left. He had no money, except one house 
in Shanghai in which I visited Madame Sun Yat-sen last year. 

The first principle of Sun Yat-sen was national con- 
sciousness. China, through her history of 4,000 years, has 
never been loyal to nation-hood of such as you and I know 
it. China has been loyal to a civilization, a culture. Always 
that came first. Now the Dynasty was certainly a foreign 
dynasty, but it only lasted a hundred years. They began 
to tamper with Chinese culture, and couldn’t stay more 
than a hundred years. So the great Ming Buddhist priest, 
poor as he was, led the country into a great new dynasty—a 
new Chinese dynasty—called the Ming Dynasty, which lasted 
over 300 years. Then the Manchus came in, and they knew 
enough because they had lived long enough to know you 
never tamper with Chinese civilization or culture, and that 
is why the Manchus stayed so long. It was left just as it 
was when the Chinese managed their own affairs, only 
they didn’t have much revolution during the Manchu Dynasty 
until it began to be weaker and weaker, mode decadent and 
more decadent, until finally it faded out of the picture. 
But anyone who ever tried to tamper with Chinese civiliza- 
tion and Chinese basic culture became the loser. No foreign 
power can ever come into China and manage China. It 
has got to be done in Chinese fashion and after the pattern 
of Chinese culture. She will do the changing. It will be 
done, but she will do it. So China has never been loyal 
to nation-hood as such. She didn’t have a flag, excepting 
the dragon flag of the Manchus. She didn’t have a national 
anthem until after Sun Yat-sen died. 

Three principles Sun Yat-sen left in his will: first, to 
develop a national consciousness; second, all the people in 
government; third, the raising of the people’s livelihood 
which Sun Yat-sen considered the most important. 


And some of us are getting together a new aid council 
since the China aid council has dissolved itself under the 
United Service to China. Some of us have formed a com- 
mittee to aid China now, that can help all China, not just 
one little part of it, and not be partisan. 

For those Chinese students and Chinese Christians who 
take their own stand—not a stand that a missionary takes— 
and work for the people in a non-partisan but Christian 
way, it is time for all to get down on our knees and thank 
God. The beginning of a new day is here and Madame 
Sun Yat-sen has never ceased to work for the people’s 
livelihood. 

Sixty thousand of these first then began to call themselves 
Communists. And from those 60,000 has now come this 
amazing power of the Communist Party and Communist 
groups which is now almost at the Yangtze River and which 
radioed to Shanghai the other day and told all of the 
officials of Shanghai to hold to their posts—the policemen, 
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mayor, aldermen, the education, the industry, the retail busi- 
ness, all to hold themselves. 

I have had two letters from Shanghai this week from 
very differing people, and they are all saying, “T wish they 
would hurry up and get in so we can adjust ourselves to 
the new way, and we shall go right forward.” One was 
an educator; one was a businessman in the export-import 
business. 

In these last days I can understand some of the feeling 
of the Methodist Church. Because as was noted here this 
morning earlier, the president and his wife are members of 
the Methodist Church. That is what upsets the missionaries 
in China. You see, I went through the Ghandian Period in 
India and the large majority of the missionaries and espe- 
cially those of our own church who did not follow some 
of us who believed in the reform movement of India and 
the movement for independence, were all the time warning 
us when the Christian British government gets out of this 
country, there will be no Christianity left. And I heard 
the words reported to me from the Foreign Missions Con- 
ference a few weeks ago in Columbus that if Communists 
come into China the Christian movement will ge under- 
ground. They have no proof of that. What has happened 
in India? 

When Ghandi died the people all over the country— 
editors, presidents of universities, everybody—tried to find 
somebody with whom they could compare Ghandi. Buddha? 
No. Mohammed? Wo. Zoroaster? NO. Only Jesus Christ. 
And so they rushed to the Christians for Bibles to get the 
story of the Crucifixion, and every editor and every college 
president was preaching the Crucifixion and the likeness of 
Ghandi’s life given for a great ideal of unity: of bringing 
two opposing factions together—the Muslims and_ the 
Hindus—dying for that principle. The only one they could 
compare it to! And the open road in India is so wide we 
haven’t the faith to walk on it. We haven’t the faith to 
reap the harvest. So will it be in China. 

I went way up to Northwest China last year and talked 
with peasants, talked with miners, talked with children who 
were miners who were going to be blind in a few years 
because they have trachoma; and the little shafts were so 
temporary and so loose and so dangerous that only a child 
could be sent down. I went out to the mines. The people 
lived in eaves, and these little children had been sent down 
to the mines, because they were the only lives that could be 
trusted on the shifting foundation of shafts going down 
into those shallow mines. I talked with officials. I went 
to see Woo, the mayor of Shanghai, just after he had 
arrested hundreds of university students. And I said, “Mr. 
Woo”—a graduate of Princeton, as you know—“Why did 
you arrest them? What are you going to do with all of 
these fine young men in prison? Why?” 

He said, “These are Communists.” 

“Oh, but,” I said, “you know a great many of them 
are Christians.” I had the Christian father of one of the 
Christians with me at the interview. He didn’t say a word; 
he couldn’t. He was too heartbroken. 

And I said, “What are you going to do to these students?” 

And he said, “Well, after the summer, we may let them out. 
We'll let them be free when their parents sign on'the dotted 
line and vouch for them.” 

That was the freedom he was going to give them. 

But when I went up into the Northwest and met there, 
also touring China, two American gentlemen—Christian 
gentlemen—Mission Board secretaries (not Methodist; 
another denomination)—and they had just come from 
Shantung I said, “How are conditions in 8.2?” 

“Oh, they are terrible; perfectly terrible.” 

“What do you mean, terrible?” I knew the Communists 
had taken almost everything—not quite all. They hadn’t 
taken Tsinan by that time, and also the Foreign Missions 
Conference hadn’t invested $40,000 in bringing the uni- 
versity down to Foochow. An awful waste of money! “S. 
terrible conditions? How do you mean terrible?” 
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“Why, we have had to close up six out of our eight mission 
stations !”” : j 

“Well,” I said, “what do you mean, closing up six out 
of our eight mission stations?” 

“We had to bring the missionaries away.” 

“Well, you left the Chinese Christians, didn’t you?’ 

“Yes.” They didn’t like my question very well. 

I said, “You know, I may not be a very great student of 
the Bible, but I never found in my Bible that Jesus gave 
up carpentry to be supported by any Board. And you know, 
when Paul went out as probably the greatest missionary, 
I notice that he went right to the tent-makers and began to 
sew tents to earn his living. And, furthermore, I was down 
in Brazil last winter and one of the greatest ministers of 
the gospel I met was a Presbyterian minister—a Brazilian 
(of course, I am always after people of the country—lI like 
them). And this Brazilian yet had never taken a salary 
because he decided the people were too poor to support 
him. He was working to.support himself. And he was 
raising ows and distributing milk to the people; he was 
the dairy of the town. But he was the ardent, evangelistic 
pastor of the largest church in that whole city in Brazil. 

I said that maybe it is possible that China will form a 
new pattern of the Christian church. Who are we to say 
that you have to have pastors that are supported, or if you 
won't support them, all right, we’ll send money from 
America? Who are we to say they have to have district 
superintendents? It’s an awful name anyhow. It’s a very 
bad name! Who are we to say they have to have this 
pattern? 

Do you know what they have named the Methodist Church 
in China? The Wesley Church. Now what does China 
know about John Wesley and what does she care about him? 
Of course, he never sparkles for me anyhow. Any man that 
says in his diary that “he took up his cross and married” 
is no sparkler for me at all. And he made a very bad mess 
of it at that, didn’t he? Never mind what she was; I know 
about that, too. But he ought to have known better! He 
got up and prayed every morning at 4 o’clock, and that’s 
what many of our people loved Chiang Kai-shek for. He 
reads his Bible every morning at 7:20, and prays in a very 
military fashion. Well, that’s all right. I have nothing to 
say against or about Chiang Kai-shek’s religion. That’s 
between him and God. He has the Bible before him. He 
has been willing to join the Christian Church. I have 
nothing to say about his religion or anybody else’s religion. 

But there may be a new pattern of the Christian Church 
in China. The great elements of John Wesley’s life chal- 
lenge me as*nothing has challenged me, especially in this 
age and this day. Put out of his church because he dared 
to go to the commoners and couldn’t preach! Do we want 
it like that? Does that represent the Christian Chureh and 
Methodist Church in China? Are they being put out of 
the church because they have gone to the peasants? God 
knows the peasants need that. How dare we give a name 
like that without expressing it in terms not of a man’s 
name but of the depth of the Christian feeling and the 
Christian need and the Christian challenge? If we would 
only put it in the rich Chinese language in some such form 
it would mean something to the Chinese instead of the trans- 
literation of a name back here. 

We haven’t yet had spiritual antennae enough to reach 
back into the minds of the Chinese and other foreign peoples 
to really sense what they feel and what they want. Dr. Wei, 
when he was here a year ago, said that the pattern of the 
Christian Church in China may be simply groups of one 
hundred. Think of what this group does. This is perhaps 
the pattern of the future Christian Church. People who 

: p 
see an idea—a challenge—a need—who get together: 
prayer, discussion, action. Dr. Wei says the Chinese Church 
will probably settle itself into groups of one hundred. Then 
ought there be a spiritual building center—a clinic, a school 
a church, a worship center. It will make Christian pilgrim. 
ages to Christian spots in China. He said that is our pat- 
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tern, and our idea. That has been our idea for thousands 
of years and we shall probably transfer it to our Christian 
life and our Christian way in China. 

I talked with Communists about what they are going to 
do about religion. We talked about many things—what they 
were going to do and how they were going to treat people. 
I talked with Madame Chou-en-lai. 

Let us think for a minute about these leaders. Mao, the 
leading hero of Chinese Communists, has never been in 
Russia. But a poor lad, peasant stock, went to Peiping. 
You will notice how much inspiration has come from the 
City of Peiping. He there studied nights, days, and finally 
got into Peiping University, finished there, and in 1922 
helped establish this little tiny thing, the Communist Party. 
He became a Marxist—he read Marx when he was in Peiping. 

_Chou-en-lai is the scholar and comes from scholarly tradi- 

tions in China. He is a diplomat. When Chiang Kai-shek 
was kidnapped in 1936 in Sian, Chou was liaison, the man 
who came in to help free Chiang Kai-shek. And he was 
the hostage, he and his wife, in Chunking during the war. 
When I flew to Chunking in 1939 and there found the Chous, 
I had a long talk with Madame Chou, the wife of this most 
scholarly Communist leader. He is called the diplomat, 
and he will probably be one of the great diplomats around 
the world. She is a very strong woman. I understood 
then that she was only second to Madame Chiang Kai-shek 
in eloquence. However, Madame Chou’s eloquence was not 
heard in Chunking during the war. I had to take it by 
hearsay. She did talk not in public but in private 
conversations. 

I said, “What do you do when you go into these villages? 
I would like to know what the pattern is. How can you 
win these villagers to you? 

“T remember the brilliant writer in America, a friend of 

mine,” she said. “That man had come from the San Fran- 
cisco Conference and she said, ‘How did you ever let the 
Communists get such a power over the country anyhow?’ 
And the man said, ‘You see, these Communists take account 
of local realism.’ She said, ‘Local realism? What do you 
mean by that?’ ‘Why they go into a village and if the 
village hasn’t any irrigation they either move the village 
or bring in some irrigation. They go and dig a well; they 
do something. They go into a village and see that it has 
no sanitation, there may be a bubonic plague, so they bring 
in a nurse and get the women together.’ ” 
-- And she said, “We met them with one-month old babies. 
You know, there are many superstitions in China and we 
have to wipe out these superstitions en masse. We get all 
the young mothers who have babies of a month old to bring 
the babies, and then we get one courageous mother who 
will let us take her baby. And here’s a tub of lovely warm, 
soapy water, and we bathe the baby and the women sit on 
the edge of their chairs, and the baby doesn’t die.” You 
cannot bathe the babies before they are a month old in 
old peasant China. ; 

And remember when you speak about China you are 
not talking about the Western-educated Chinese who are 
“merely veneer and who live on the Hast coast and who are 
in some ways carbon copies. When you are talking about 
China you are talking about 85% of the 480— to 500,000,000 
people who are peasants who have never been anything 
else, and who probably never will be. Our Industrial Revolu- 
tion has pulled a few of them out of the villages and 
disrupted village life all over the world, and never made a 
new pattern. I can’t forgive Industrialism for that. It 
never made a new pattern or a wholesome gesture to the 
village from which it snatched these workers around the 
world! And the Christians followed the industrialists. We 
took a boy from an outcast village, brought him up to a 
school. He is a brilliant boy, so we brought him to high 
school. He must go to college, so we took him to another 
American school. I can say that because I am one of the 
sinners too. We have all sinned. I am not talking about 
other people—I am talking about myself. And we put 
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him through college and gaye him a B.A. and we find this 
outeast boy is brilliant. We must take him to Columbia— 
for a Ph.D. When he gets his Ph.D. and goes back to 
China and to India, the village is just where it was before 
but a new generation have been born—into the filth, the lack 
of sanitation, the disease, the illiteracy, the hopelessness of 
life. The village hasn’t been touched. 

Ghandi said to me, “The only way you are going to reach 
India is to raise the village.’ The only way we are going 
to help China is to help the peasants, 85% of its people. 
There is the residue of Chinese culture. If it will be con- 
tinued, it will be continued there. 

So when this man said it took local realism, and then 
when I said to Madame Chou, “How do you do it?” She 
said, “Well, we go in and get these mothers with babies. 
That superstition is killed. That’s one thing. Then,” she 
said, “we open the temples, the tea houses.” And the 
temples, mind you, will open for anything like that. We 
have “temples of hell” in China. 

I have seen these temples of hell. I have seen 9 temples 
out of 138 granted by the gentry of a village for schools, 
for orphans, for cooperatives, for training Boy Scouts, for 
everything. That’s what China is doing, and so when 
Madame Chou says that she as a Communist goes into a 
village and takes the temples, that doesn’t mean she is 
anti-religious. It simply means that the villagers them- 
selves and the leaders of the village have granted them the 
use of the temples as they will in almost any part of China 
where you ask that something better be done for the people. 
Because they want something better done for the people, too. 

Then she said, “We take a nurse; we take someone to 
get them rid of illiteracy; we teach them the 1,000 char- 
acters at night and in three months we have taught them and 
then we leave matter for them to read, which they do, and 
we keep in touch with them.” General Marshall made this 
amazing statement, and he was astute when he said it (I 
hope he stands by it now), “No army, however well-equipped, 
can win against a guerrilla army unless it has the people 
with it.” That’s why Chiang Kai-shek’s army failed. We 
equipped them; we trained them in many instances. Why, 
how could they fail? What do the Communists have? Some 
of these commentators are saying that Russia has equipped 
them. Now if Russia has equipped them, it would be on 
the first page of the New York Times. Nobody has been 
able to find a Russian gun. Nobody has been able to 
find a Russian tank. You can find lots of Japanese tanks 
because they took all the Japanese material from Man- 
churia. And we threw in 300,000 soldiers at the cost of 
a good many American lives in order to get Chiang Kai- 
shek’s soldiers to Manchuria in time to take over. But 
they missed it. So the Communists took over. And I'll 
tell you what else you can find among the Communist ranks, 
so far as equipment is concerned. You will find some of 
the top secrets of America’s latest. Because twenty divi- 
sions of Chiang Kai-shek’s have gone over, lock, stock, and 
barrel, and that is why the Communists have the fine Ameri- 
can equipment. 


(These fragmentary notes, taken from a wire recording of Mrs. 
Fisher’s address, do not do it justice. However, we thought our 
readers would want as much of it as we could get from the wire 
recording. The fine spirit, if not the exact wordage, comes through !) 


In a Mexican paper this ad appeared under the classi- 
fied section. "One hundred dollars reward for apart- 
ment. Must be large enough to keep young wife from 
going home to mother; small enough to keep mother 
from coming here." 


The Wall Street Journal says those calling Truman’s “wel- 
fare state” a socialistic program are overstating the case. 
“Tt is possible both are wrong... . Considerable could be said 
to prove that we are in a military or garrison state.” Adds 
“that we don’t quite know where we are or how we got 
there.” 
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Agnes Smedley Broadcast Over Mutual 
Broadcasting System February, 10, 1949 


I want to thank the Mutual Broadeasting System for mak- 
ing available to me the time to answer the very grave and 
serious charge which General MacArthur, through the War 
Department, has made against me. ; ' 

I want to appeal to the fairness of the American public 
to reserve judgment until they hear my statement. 

General MacArthur says I am a Soviet spy and agent. 

My reply is: this is a despicable lie. I will add further, 
that I am not and never have been a Communist and that 
MacArthur knows it. 

General MacArthur proposes no action against me. He 
knows I am not guilty. But he makes his charges while hid- 
ing behind the protection of a law which says that he, as a top 
Army official, cannot be sued for falsehood. 

I now say to General MacArthur: 

Waive your immunity—and I will sue you for libel. 

It is really a frightening thing that a powerful General, 
thus protected, can strike at and try to destroy the reputation 
of a solitary American citizen with no official position or 
wealth, and no political or other organization, to protect 
and defend her. 

Indeed, I am selected as the victim, rather than other 
correspondents who are also on the General’s secret personal 
blacklist, precisely because I have no powerful newspaper 
service, no powerful radio network, no powerful magazine 
organization behind me. 

I stand alone. But I do not fear. I have nothing to hide. 

Together with newspaper colleagues of mine, I have read 
through the voluminous report the General has issued. It 
is truly an astounding document. It describes as “traitors” 
all who opposed the Japanese militarists. It describes as 
“treason” activity against the Japanese war lords who are 
back in the seats of power in Japan. It uses the exact lan- 
guage of Tojo in numerous places. 

MacArthur’s heart bleeds for the poor Japanese war lords 
and their Nazi partners. Soviet agents, he says, found out 
the Emperor’s war secrets, and warned the Russians that the 
Germans were going to attack them—which they did—and 
that the Japanese would not attack—which they did not. 

I wish—and I am sure millions of Americans join me in 
wishing—that someone had warned us that the Japanese in- 
tended to attack Pearl Harbor. We might have acted then 
to avoid a bloody war. And we might have saved thousands 
of American lives. 

And, fantastic though it may seem, MacArthur’s informa- 
tion comes from the files of the Japanese secret police—the 
most discredited agency of that whole enemy government. 
At. one time J, along with other American and British cor- 
respondents and commentators—was on the Japanese death 
list. Everyone whose attitude to the militarists was un- 
favorable was listed as a “Red Spy”. 

I charge tonight that there are sinister political motiva- 
tions behind this flimsy smear. 

I charge it is linked directly with the fall of the Chiang 
Kai-Shek government in China. 

I charge it is linked to an effort by an Army to force 
the State Department to change its policy towards China—to 
embark upon a costly and dangerous adventure. 

I charge that those other American correspondents who 
have dared to be opposed to MacArthur’s policy will yet 
feel this fury. 

I charge the whole smear is a smokescreen to pave the 
way for a new policy of all-out intervention in the Chinese 
civil war, and to get more American troops and funds to 
make Japan a mighty military base. 

I charge that all of these things are behind MacArthur’s 
false and libelous accusations. 

I am convinced that MacArthur has files in his hands 
revealing the network of Japanese espionage in the United 


States, China and Japan before Pearl Harbor, which led 
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toward the Japanese success at Pearl Harbor and that the 
General is not publicizing these files: Many Americans who 
worked for the Japanese are mentioned in these lists. 

I don’t know what else I can say to deny these charges. 

I do know that I am now, and always have been, a true 
representative of the American people and a loyal American. 

Thank you. 


U. S. National Commission for UNESCO 
Second National Conference 
Cleveland, Ohio. 

Mar. 31-Apr. 2 


‘¢Workers of the world, Unesco! You have nothing to use but 
your brains’’. This paraphrase of the famous closing words of 
the ‘‘Communist Manifesto’? was given by Sir John Maud of 
England to the First Plenary session of the UNESCO Confer- 
ence in Cleveland; and was warmly applauded by the three 
thousand delegates from all over the United States, and from 
twenty-eight other nations. 

There were three of these plenary sessions, chairmaned by 
Milton §. Eisenhower, President of Kansas State College, and 
chairman of the U. 8. National Commission. Among other speak- 
ers before these plenary gatherings were Dean Rusk of the State 
Department; Torres Bodet of Mexico, Director General of 
UNESCO; Mrs. Franklin D. Roosevelt; Sir Arcot Mudaliar, 
Prime Minister of Mysore; and George V. Allen, Assistant Secre- 
tary of State, for Public Affairs. 

Six sectional meetings, with panels of noted educators, scien- 
tists and artists met Thursday night in two hour sessions. 
Twenty-one group meetings met in morning and afternoon sessions 
Friday to discuss ways of channelling the major objectives of 
UNESCO through individuals and organizations, institutions and 
mass media to all people of the world. Education for interna- 
tional understanding is the over-all objective of UNESCO. 
Since war begins in the minds of men, peace must begin there, 
too. 

A remarkable esprit de corps was manifested in the group. 
Being less than four years old it is, nevertheless, a real com- 
munity of minds. It will be an increasingly effective arm of 
the United Nations, and should be supported in its efforts toward 
One World. Perhaps its emphasis upon the educational approach 
accounts for its temerity in the political nad economic areas. I 
was more than disappointed with the unquestioning acceptance 
of our Foreign Policy, North Atlantic Pact and all; and the 
failure to recognize that the American mind needs some chang- 
ing, too. I had fully expected that in the Sectional meeting on, 
‘“Advancement of World Civilization Through Arts and Sci- 
ences’’, led by distinguished scientists, educators and artists, that 
some notice would be taken of the recent curb by our State 
Department of the proposed tour by the noted Russian com- 
poser; but an incriminating silence prevailed. It was hearten- 
ing to hear George V. Allen of the State Department, in address- 
ing the third plenary session to say—though evidently not for 
the record—that the issuance of visas is a police power, and 
should be used to prevent sabotage; but not to prevent free dis- 
cussion. He added that our country should not adopt the 
repressive methods of the Soviet Union. This sentiment was 
warmly applauded by the delegates. 


Twenty-four hours after Spellman shouted that Mindsenty 
was drugged the Vatican paper Observatore Romano said he 
was in full possession of his factulties. ‘He chose the way 
of justice and honor—he admitted what was true and denied 
what was false. He never denied any of his work—and he 
confirmed the supreme principles to which he devoted his 
life.” Seldes thinks that this, added to high handed use of 
the dominant financial position of the U. S. chureh has 
ended the chance of an American cardinal. 


Fortune thinks Truman’s 14.3 billions for defense is not 
enough for present needs. It also objects to “increasing ex- 
penditures in other directions.” The National City Bank 
Monthly Letter seconds the motion: “At a time when we 
have to pay such an enormous premium for insurance against 
ne it 1s common prudence to limit outlays in other diree- 
10nSs, 
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The Federation Mailbag 


Claremont, California 


Dear Mr. McMichael: 

The current protests against governmental interference, with 
religion overlook the fact that our own government, federal and 
state is mixed up with religion both pro and con. The federal 
government, through its agent, the Committee on Un-American 
Activities, is now engaged in persecuting our Federation for 
Social Action, for example. Why does not the Federal Council 
take account of this along with its complaint with respect to 
what is happening in Europe? Why does the World Council of 
Churches plan resistance to radical governments that interfere 
with religion, but not to conservative governments that, by meth- 
ods of their own, also interfere? 

It should be noted that all the European churches on whose 
behalf outcries are made in America have been associated with 
the state in such a way as to become organs of it. One main 
phase of their present predicament arises from the dissolution 
of this unholy marriage of church with state. Another phase 
of it arises from endeavors of individuals to employ religion 
as a political instrument in the new situation. Not one of the 
persecuted churches ever has stood squarely upon distinctively 
Christian ground. In these instances both the state and the 
chureh are unprepared for the new life that is demanded of 
both of them. 

In the United States, the relation between church and state has 
not been sufficiently intimate to prevent the development of a 
partial religious preparation for social changes of major import. 
We of the churches are not unaccustomed to claim for ourselves 
freedom to judge our own government by standards that are 
derived from Jesus. The use of this freedom has led to a situa- 
tion in which an economically and politically conservative gov- 
ernment has begun to be uneasy because one type of current 
religion does not share this conservatism. In a way, this reverses 
what we witness in Europe. There, radical governments are op- 
posing conservative religion; here a conservative government is 
opposing radical religion. 

If the methods of our government in its opposition to one kind 
of Christianity be compared with the methods of eastern Euro- 
pean governments in their opposition to another kind, we shall 
perceive that, whereas these European governments take their 
complaints directly to courts of law, and there offer what is 
regarded as evidence, our government avoids the employment of 
courts, and indeed the employment of any recognized kind of 
law, either civil or moral. 

I have noted how, when the MFSA has been charged with 
supporting or following a kind of economic and political leader- 
ship, you have replied that the Federation bases its policies upon 
the teachings of the New Testament. This is not only good 
strategy; it is the truth, and it leads towards truth. The im- 
plication is that our government is opposed to the teachings of 
Jesus, and this implication is correct. The opposition is real, 
though it is largely unaware of its own nature, and it bids fair 
to inerease in intensity. : 

It would ill become one who is near the end of a long life 
to exhort younger persons to accept hardships that he cannot 
share. But at least I may speak my admiration for both the 
insight and the courage that your leadership displays. 

Sincerely yours, 
George A. Coe 


Los Angeles, Cal. 
Dear Mr. MeMichael: 

Several of your readers have sent me a November copy of your 
bulletin, ‘‘SociaL QuEstTIoNs,’’ which contains a vigorous attack 
upon me and Spiritual Mobilization, being a reprint from ‘‘The 

“Nation.’’ : : 

My esteemed friend, Dr. Sneed, assures me yours 1s a responst- 

ble body, and I, therefore, write to make the friendly and kindly 
- suggestion that before making such unkind and unfair and un- 
warranted and unChristian attacks in the future, you give the 
person involved opportunity to correct your copy, or make some 
statement concerning same. 
d T have never met the Mr. McWilliams who seems to have written 
- this article, and I know nothing about him. Obviously he is not 
a responsible person, or he would have cleared various of the 
- items in his article before permitting them to be printed. 

I am not requesting you to retract any of the statements. I 
am not requesting you to do anything, I am merely making a 
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Bea spaeiae suggestion that in the future you limit your 
sheet to the truth, for no good purpose ean ever ] 
falsehoods and insinuations. a iene" 

If at any time you are this way, I should be very pleased to 
meet you and visit with you concerning this and other matters 
of mutual interest. i 

Sincerely yours, 
James W. Fifield, Jr. 


N rk i 
Dear Mr, Fifield: Fal aa 
_ Thank you for your letter. I am glad that you sent a copy of 
it also to Rev. Alson Smith, editor of our SocrAL QUESTIONS 
BuLuetin. I believe he would coneur with me that, if there are 
any specific falsehoods in the article by Mr. McWilliams re- 
printed from the Nation, they certainly should be called to our 
attention and corrected in the pages of the BULLETIN. 
Your invitation is deeply appreciated. T should certainly like 
Hy re you in Los Angeles, or here in New York if you get here 
rst. 
Sincerely yours, 
are Jack R. MeMichael 
Editorial Note: As of late March, no reply from Mr. Fifield, 
and no indication of any specific inaccuracies in the article by 
Carey MeWilliams. 


Flushing, N. Y. 
Dear Rev. Smith: 

The John M. McCartney letter constrains me to write you in 
thanks that this ‘‘Christian’’ Socialist point of view has not 
received the attention in your publication that McCartney wishes. 
It is impossible to give attention to all the questions he asks, 
but the fallaciousness of his position deserves pointing out. 

I believe the whole MFSA program is founded on the premise 
that socialism can be democratic, or does McCartney mean that 
you should support the Social Democrats? TI still read their war- 
mongering sheet, The New Leader, when I find myself getting 
apathetic. I suppose he feels Russia has no reasons for things 
she has done, or if she does, he prefers to not hear about it. 
That would make everything so simple, wouldn’t it? Then the 
Book Find Club is bad because it has never printed a book 
contrary to Russia. This perverted reasoning brings us to the 
conclusion that Mein Kampf was good because it said nothing 
good about Russia! 

If this be ‘‘Christian’’ Socialism, keep on giving us what you 
have been. 

Sincerely yours, 
Clark H. Bouwman 


Woburn, Mass. 
Dear Jack: 

Please listen to a pet concern we have on a matter of policy 
for our church in the distress areas of the world. It is this: 

Can’t our missionary-medical program stress the matter of 
birth control? It is our opinion that the native populations of 
Asia and Africa and war-ridden Europe are prayerfully hoping 
for such help. Also, if these distress populations continue to 
mount, our rehabilitation will be of little help. Also, it will be 
realistic help which will find the masses blessing our courage. 

In last Sunday’s New York Times in an article, ‘‘ Roosevelt 
Effort for Japan Related’’ by Ray Falk, closes with a para- 
graph that treats the matter of birth-control program in Japan. 

Tt is my opinion that our goody-goody Mission program lead- 
ers will feel that such a desperate matter is too indelicate for 
them. Better let an explosive population erisis result. 

Where will the MFSA express itself on this matter? We 
in Massachusetts have battled with the Reactionaries for free- 
dom of contraception in the last elections. Will the Church 
remain indifferent to such a desperate need to over-populated 
societies now suffering from food and resource shortages? 

Respectfuly yours, 
Henry Beukelman 


Windsor, Conn. 
Dear Mr. Smith: 

Many thanks for the material and suggestions. I shall follow 
up the leads that you have given me and I hope to get all the 
facts I was looking for. 

May I congratulate you on the excellent editorials in The 
Bulletin? ‘‘What Is Truth?’’ is a masterpiece. Your articles 
are so uniformly good that the Bulletin gives me much pleasure 
and satisfaction. 

Keep up the good work. Sincerely, 

Daniel Howard 
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WHY THE ‘METHODIST’ LABEL 


Cornell College 
Mt. Vernon, lowa 
Gentlemen: 

I have followed your work with interest and very small con- 
tributions. In a recent letter you pled for financial support, 
stating you had no money with which to carry on your fine pro- 
gram which is wholly Christian. Now I have given a good deal 
more money to the Methodist church to which I have belonged 
since I was fourteen years old than I have given to your com- 
mittee, much of which I have felt has been spent less judiciously 
and less effectively than the small amounts I have sent to you. 
And now a question: 

What is the advantage gained by your organization through 
association with the Methodist Church which practically ‘‘out- 
laws’? you. Your fine publication Soctan QuESTIONS has to be 
labelled ‘‘Unofficial,’? when your group is criticized as ‘‘com- 
munistic,’’? by some witch-hunting individual or so-called investi- 
gating committee, there is no defense offered by the ‘‘regular’’ 
Methodist Church; in fact, you are practically repudiated. 

So why do you work under the Methodist label? Would you 
not advance your cause more rapidly if you rallied Christians 
of various denominations, or even agnostics, to your group? 
There must be thousands of such individuals who are cynical or 
disgusted over the failure of the Church to go ‘‘all out’’ for the 
promotion of love and understanding, for the breaking down of 
racial and color barriers, fighting for justice and all the freedoms. 
The timidity, the conservatism, the institutionalism of the Metho- 
dist Church obviously prevents its identification with your efforts, 
courageous and Christian as they are. 

Well, I understand that you are busy with much more important 
work than the answering of letters like this. In fact, I don’t care 
whether you answer it or not. It probably is more of a statement 
than a question. I have been reading Schweitzer. 

Sincerely, 
Clyde Tull 
Retired, June, 1947 


SERMON A MONTH AGAINST WAR 
Idaho Falls, Idaho 
Dears Sirs: 

Enclosed find one dollar for which please send me ten copies 
of ‘‘The USA and USSR Can and Must Get Along’’ by Irving 
H. Flamm. 

This is a very timely and truthful article, I will have trouble 
to get people that should read this to read it. The Presbyterian 
minister where by wife has played the pipe organ for 30 years 
and my oldest son has directed the choir ten years is one man 
that will get a copy of it, the above son and two other sons who 
served from 3 to 4 years in World War IT all will have a chance 
to read this but I am afraid will not appreciate it as I do. Our 
Methodist Pastor does not like such articles, I am a member of 
his church, he is one of those persons who thinks that a war now 
and then cannot be helped. If every preacher in the USA would 
get up on their hind legs and preach one sermon a month against 
war there would be no more wars, think of the millions of Metho- 
dists alone who would talk against war if their leader really 
believed and talked for peace. 

Sincerely yours, 
Dr. Geo. A. Aupperle 


TURN ON THE LIGHT 


Santa Cruz, Cal. 
Dear Jack: 

Thanks for again sending SociAL QUESTIONS. We appreciate 
the fact the heat is kept on. But our consciences are guilty, for 
we have not given financial support. As little dollars become 
even smaller, we wonder what may happen to many ventures 
which depend upon the little people. The answer to that question 
has a mysterious way of evolving itself. We hope to be better 
helpers in 1949. With a third youngster in our midst, Jerome 
Amerus, Betsy is kept more than busy. And I mean time, operate 
on the outlines of the Ministerial Fellowship by heading up the 
Weekday Religious Education program here. 

Where was Alson Smith when I was in New York a year ago? 
I don’t remember him. In any ease, his ‘‘Insufferable Senti- 
mentality’? looks like the boot of the landlord which kicked 
Rufus Rastus Johnson Brown out in the snow when the rent came 
‘round. What are us poor sentimentals going to do when we 
run out of the cash of sound sense? We go into the ministry and 
get buried in a mass of administrative details and by necessity 
must so keep our message tempered as to keep the members in the 
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chureh organization as well as their ‘‘ consecrated gifts’’ because 
we have pany obligations to meet. So, the firebrand preacher 
runs off half-cocked, splits open his congregation or quits the 
ministry. If he doesn’t do this, he settles down to a sensible 
ministry as an educator and parish father. Then he backs the 
Marshall Plan, Church World Service and the Crusade For 
Christ—or what will happen to him if he doesn’t? 

Somehow we lose the rebels and malcontents to the Church. 
They end up delivering milk or selling books or working for the 
Quakers for a spell; maybe teaching school. But the | very 
institution which fostered their rebellion against economic Injus- 
tices, political string-pulling, racial egocentricities, and institu- 
tionalism in religion don’t seem to know how to handle the fire- 
brand when he gets hot. And yet, ‘‘The World for Christ’? we 
sing when—what we really mean is, ‘‘The World for the Metho- 
dists (or Baptists, ad invinitum). But the bell which rings 
louder, still is the one preceding the final period in ‘‘insufferable 
sentimentality’’: ‘The only constructive effort that is left to 


‘us (who is us?) is to throw (where) ourselves (who) into (what) 


the creating (this is too big a word for me) of the new (when 
do we start?) , 

In short: how many thousand young people, yes in our churches, 
would be ready and willing to do just something like that last 
sentence implies if they knew how. Will someone please turn on 
the light? 

Yours a bit inquiring, 
Del Eberhardt 


MUCH APPRECIATED 
Detroit, Mich. 
Dear Sirs: 

Enclosed $2 in cash for one year subscription to SoctaL QuEs- 
TIONS BULLETIN, and 25¢ in stamps for one more copy of your 
January 1949 issue, which I ask you to mail to me. 

In this time of coward silence in face of abysmal wrongs your 
Bulletin, where free men follow their conscience and speak out 
the truth is a refreshment and gives comfort, inspiration and 
courage to lonely people. 

As long as there are in this country people who—without 
evasion—stand for the truth and are taking—if necessary—the 
cross of Jesus, America cannot go entirely down in infamy and 
abysmal sin, 

I also very much appreciated your paper: Methodist Pronounce- 
ments compared with Political Platforms. Though defeated for 
the time being your efforts will not be lost. 

I enclose a copy of words by Thomas Jefferson, still celebrated 
with bombastie words at his anniversary day which I found in 
‘‘The Living Thoughts of Jefferson’’ compiled by John Dewey. 
You may perhaps wish to present these words as a timely ad- 
monition to your readers. 

Sincerely yours, 
(Mrs.) Alice Herz 


NEEDED—A GLOSSARY 


Mulungwishi, via Elisabethville 
Belgian Congo, Africa, Dec. 15, 1948 
The Methodist Federation for Social Service 
Dear Comrades: 

I am sending this brief note along with my contribution for 
the next year, to wish it to be a very useful and fruitful year 
for the Federation. I may be entirely wrong, but yet I am of the 
opinion that I wrote early in the year to Bishop Brooks, that the 
name could well, and appropriately, be changed to be A Fed. of 
Methodists for Social Action. Yet we continue with the old flag. 

It seems to me that one important matter is to have a glossary 
composed of terms that relate to matters concerning the Russian 
people, and particularly to the group that is ruling there. Such 
terms as communism—what is it essentially, and where is it to be 
found in practice, or where purely advocated; and Marxism, 
Soviet and sovietism; Bolshevek (?) bolshevism—my 1894 
Standard Dictionary does not have the term; and all the terms 
used in connection with the present regime in Russia. Possibly 
you now have such a glossary. Could you, in that case, send me 
a copy, or of the BULLETIN with it in. And is it in place and 
order to draw the distinction always between the Russian people 
in their basal, essential characteristics and the regime that now 
rules there? Just where in the BULLETIN, or elsewhere is a clear 
statement of what the Fed. DOES approve of the doing and 
ongoings of the Stalin group, and what does it condemn, or 
question? 

Cheque for $5, Cordially yours, 

Bishop John M. Springer 


May, 1949 


Books and Pamphlets 


‘*The First Freedom’’, according to President Roosevelt, was 
‘‘freedom of speech and expression—everywhere in the world.?? 
It is painfully evident that in many parts of the world that ideal 
is far from being realized. In the United States it is one of our 
most highly valued and oldest traditions. But before we become 
complacent or overly proud of our freedom, we would do well 
to consider the argument of The First Freedom, by Morris L. 
Ernst (Macmillan, 1946), a well-known liberal lawyer, who be- 
lieves that ‘‘the cure for the ills of democracy is more de- 
mocracy.’’ 

Mr. Ernest’s thesis is that the constitutional right of freedom 
of expression includes not only the right to express ones views, 
but even more, the right of all-people to receive all the facts, 
and a diversity of opinions concerning them. He makes a de- 
tailed analysis of the ownership and control of the three major 
organs of publie opinion: the press, the radio, and the movies. 
His findings show an economic domination of these industries 
by a comparatively small group, with the increasing danger 
of a ‘dictatorship of the mind.’’ His book is especially valuable 
because he shows clearly how his opinions are based upon the 
facts which he presents. 

Here are some of his findings: 


“Fourteen companies owning eighteen papers control about 
one quarter of our total daily circulation. . .. Thirty-two hun- 
dred weeklies—the backbone of local democracy—have disap- 
peared. One company dominates more than 3,000 weeklies. 
There are cnly 117 cities left, in our entire nation, where com- 
peting dailies still exist... . One third of all regular radio sta- 
tions are interlocked with newspapers. . .. Four networks be- 
fore the war had 95 per cent of all night-time broadcasting 
power. One hundred and forty-four advertisers account for 97 
per cent of all the network income. Eleven advertisers con- 
tribute about 50 per cent of all the network income. ... The 
weekly attendance at movies amounts to more than 100 million 
people. But five companies control the 2,800 key theaters of 
the nation. .. . All other producers of films enter the market 
place by grace of these companies. .. . Two companies produce 
about 90 per cent of all our raw film stock. 

‘“Such are a few of the startling facts that call for a na- 
tional debate on the values of concentrated control by all too 
few people over the minds of 138 million people.’’ 


Whatever ones veiws on the socialization of other industries 
may be, one can hardly dispute Mr. Ernest’s contention that 
these organs of public opinion must be completely free, which 
means not only freedom from government censorship but also 
freedom from the present domination by a few people wielding 
tremendous economic power—power which they intend to keep. 
Naturally, they present a biased viewpoint to the reading, listen- 
ing, and watching public, molding not only their minds, but 
their emotions as well. Whether this single view which they 
present be true or false, the absence of controversy results. in 
the atrophy of the public mind, and as Mr. Ernst rightly im- 
plies, this is the way toward fascism. One can hardly escape 
the conclusion that there is in the United States an ‘‘TIron Cur- 
tain’’ nearly a impenetrable as that in Russia. The fact that 
it does not originate with the government should not blind us to 
iis existence. 

This book is even more important today, than it was in 1946 
when it was written. It is valuable too, because Mr. Ernst’s 
criticism is constructive. In his last chapter, he points out a 
number of anti-monopolistic controls which might be placed upon 
the press, radio, and motion pictures, which are in line with 
- existing legislation. But these controls can only be applied if an 
aroused publie democratically insists that they should be. Free- 
dom of expression is meaningless if it includes the freedom to 
stifle competition in the field of thought. 


Dr. E. W. Barnes, Anglican Bishop of Birmingham, says 
that ‘‘Communism is a politico-economic movement for the 
welfare of the common man. Christianity ought to be a 
religious movement with a similar object. Unfortunately in 
many lands the salt has lost its savor,’’ 
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Give up money, give up fame, give up science, give up 
the earth itself and all it contains rather than to do an 
immoral act. And never suppose that in any possible 
situation, or any circumstances, it is better for you to do a 
dishonorable thing, however slightly so it may appear to you. 
If ever you find yourself environed with difficulties and 
perplexing circumstances, out of which you are at a loss 
how to extricate yourself, do what is right, and be assured 
that that will extricate you the best out of the worst 
situations. 

Though you cannot see when you take one step, what will 
be the next, yet follow truth, justice and plain dealing, and 
never fear their leading you out of the labyrinth in the 
easiest manner possible. . . Nothing is so mistaken as the 
supposition that a person is to extricate himself from a 
difficulty by intrigue, by chicanery, by dissimulation, by an 
untruth, by an injustice. This increases the difficulties ten- 
fold, and those who pursue these methods, get themselves so 
involved at length, that they can turn no way but their 
infamy becomes more exposed. 

There is no vice so mean, so pitiful, so contemptible; and 
he who permits himself to tell a lie once, finds it much 
easier to do it a second and third time, till at length, it 
becomes habitual. He tells lies without attending to it, and 
truths without the world’s believing him. This falsehood of 
the tongue leads to that of the heart, and in time depraves all 
its good dispositions. 

I know but one code of morality for men whether acting 
singly or collectively. He who says, I will be a rogue when 
I act in company with a hundred others, but an honest man 
when I act alone, will be believed in the former assertion, but 
not in the latter. If the morality of one man produces a 


just line of conduct in him, acting individually, why should 
not the morality of one hundred men produce a just line of 
conduct in them, acting together? 
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When The Devil Was Sick, The Devil A Monk Would Be 
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(Continued from page 68) 


In the last few centuries men have learned that in argu- 
ment, ie., verbalistic analysis or logic-chopping as ties 
sometimes called, there is to be found a poor and uncertain 
refuge indeed from what Socrates called the ‘confusion 
of the senses.’ We have found that the confusion of the 
senses which troubles so many of us even to this day results 
largely from the casual and disordered and unsystematic 
way in which we receive sense impressions of the world 
around ws. 

We have found it possible to isolate certain objects of 
investigation, and to build special tools to aid the senses, 
and to carry out systematic observations of natural phe- 
nomena under defined experimental conditions. And we 
have found that the sense-data so obtained is analyzable 
by rational methods, aided by flashes of insight which are 
not unlike certain spiritual experiences. And we have 
found that in this way Truth can be learned about nature, 
and that the knowledge so gained deserves to be called Truth 
because it tells men how to make new things and to fore- 
tell accurately what will happen in new situations which 
they have never experienced before. 

This is the method of Science. This is the great new 
insight which men have been given in the last few centuries, 
and which has already given them such extraordinary power 
of understanding the relatedness of material things. 

There is no need to elaborate on the power of the method. 
The results of its application are everywhere apparent in 
modern life—not only in urban industrial affairs but also 
in the centuries-old arts of agriculture. 

The effects of Science are so far reaching that today 
many people are worried about them. The situation is acute 
in the sense that the increased power which men have over 
their material environment has increased their power to do 
evil in the same proportion that it has aided their power 
to do good. 

Often it has been said in various ways that Science 
is ethically neutral. That is true in the sense that the 
systematic scientific study of nature yields results to those 
of evil intent, as it does to those of good intent, or to 
those of no intent. Science is but a method of study, and 
the body of results thus far obtained by the use of that 
method. 

But to say that Science is ethically neutral is not to 
say that scientists are, or can be, or should be. Scientists 
too are people, and as people they have the same kind of 
responsibility toward their Creator as have all the others 
of His children. 

It is true that moral or ethical considerations do not 
play a role in determining the details of the course of a 
specific investigation. But since many investigations nowa- 
days are motivated, and materially supported, by motives 
other than those of abstract curiosity, and since the results 
of such studies, no matter how they may have been initially 
motivated, often find application in special ways, it is not 
possible for the scientist to avoid responsibility for the 
ethical and moral consequences of his work. 

The power to affect nature which Science gives us has 
often been applied to evil purposes. But that does not 
mean that the method by which scientific truth is found 
is evil. It means rather that man’s moral development is 
inadequate, and must be strengthened. Today the need is 
especially urgent because of the great rate at which new 
and powerful Truth about material things is being learned 
by socially irresponsible people. 

There is just one other point I would like to make although 
it is a little off the central theme. Sometimes it has been 
said that the study of Science tends to make men irreligious 
and irreverent. I suppose that this view has received such 
acceptance as it has, because Science has helped to strip 
away from Religion the unessential mythical and legendary 
matter which has in ages past been mistakenly regarded 
as essential. But I hold that in this it has made positive 
contributions to our religious insight. 
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If an appreciation of nature coming from ordinary every- 
day awareness of the beauties of the heavens and the hills 
and the trees and the birds can, as it does, give rise to a 
powerful impulse to reverent worship in those who love 
God, how much more intense becomes this impulse in those 
whose study gives them a deeper understanding of the 
detailed interplay of forces which govern the light of the 
stars, and the molding of the hills, and the flow of sap in 
the trees, and the mechanics of flight of the birds! 

If this feeling of reverence is intensified by such knowl- 
edge, then how much more intense yet is such an impulse 
for those fortunate ones whose insight and understanding 
enables them to add some new things to the existent store of 
such knowledge! 4 

I hope I have said enough to indicate that there is no 
essential lack of harmony between Science and Religion. 
Each without the other is incomplete and inadequate. 
Religion without Science gives us men that are too lacking 
in material power for effective action in the modern world. 
And Science without Religion gives us men without a sense 
of higl purpose or social responsibility. Religion gives us 
the purpose and spiritual power and moral guidance; 
Science gives us the means and material power with which 
to work out the good life. 

Let us therefore devote ourselves earnestly and prayer- 
fully to the creation of a society in which all the scientific 
means at our command are utilized in the achievement of 
those ends of which we are made aware by a reverent wor- 
ship of God. 


At a time when more than one progressive publication is being 
forced out of business and not a few others are meeting severe 
financial crises, there is at least one which is hale and hearty. 

Woritp Events, interpreted by Scott Nearing, has expanded 
from a six page monthly leaflet to an attractive 24-page booklet, 
published quarterly. At the same time the subscription has been 
lowered to $1 per year. 

The new WoRLD EVENTS reports a marked increase in the num- 
ber of subscriptions received during the past few weeks. This is 
attributed to the more attractive format and the lowered sub- 
seription price, which brings it within the reach of many more 
people. 

Two factors probably account for the continued success of 
Wor.Lp EVENTS since its start five years ago: Scott Nearing’s con- 
sistently correct analyses of international social, political and 
economic developments and his broad humanistie philosophy have 
won the publication an increasing number of loyal friends and 
supporters. Overhead costs have been reduced to a minimum, 
due to the efforts of the many volunteers who help with office 
routine. 
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“One half price admission, please.” 


